and Literature (1JLL) 5
ISSN(P): 2319-3956; ISSN(E): 2319-3964 Engineering and Technology
Vol. 4, Issue 1, Jan 2014, 19-26
© IASET

International Journal of Linguistics A International Academy of Science,

IASET Connccting Rescarchers; Nurturing Innovations

SPIRITUAL POWER DIRECT FROM THE SUPREME

SHAURYA B BRAHMBHATT

Assistant Professor, Sankalchan Patel College girieering, Visnagar, Gujarat, India

ABSTRACT

India is a land of spiritual light, power and knedfje and there are many names in the history @ o has
worked for the spreading of this light for the kethent of Indian society and world community. Stirdbindo and The
Mother are the names in the Indian Spirituality ebhsecure the special place in the great traddfoimdian Spirituality.
How this Spiritual power guides and chooses itgumsents on earth, knowing this is the try donéhia paper. Writing of

Sri Aurobindo and The Mother is found Spiritual Rwirect from the Supreme.
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INTRODUCTION

Just as leading luminaries of the™&entury viz, Ram Mohan Roy, Devendranath Tagos, Ntrayan Bose,
Ravindranath Tagore, Madam Blatvastaskey, AnnieBgd$amkrishna Paramhansa, Vivekananda and Raraharkhi
are considered as representative spiritualistsA@mbindo and the Mother of Sri Aurobindo Ashrama aightly held the

representative spiritualists of the twentieth centu

As spiritualists they posit “the Reality or an &eaing to the inner reality of our being, a spisi¢)f, soul which
is other than our mind, life and body.” They reciagnt, ‘as an inner aspiration to know, to feel,be that, to enter into
contact with the Greater Reality beyond, to beammunion with it and union with it. According toetm, it is a turning, a
conversion, a transformation of our whole being.n.view of this they are rightly considered as “8pal Power Direct
from the Supreme”. Sri Aurobindo was born in Kokamn 18' August 1872. At the age of seven years he wastsent
England for his studies. He lived in England fourteen years until 1893. He joined ST. Paul's stind884 where he
studied Greek and Latin. With the help of his diz@sknowledge he secured a senior scholarshipitoKing's college,
Cambridge. He studied there for two years for areegn classical literature. He also passed the ¢&m as a
probationer. But he deliberately failed to appeartfie riding test, success at which could enabfetb be an ICS officer
in India. His stay in England gave him a wide idiotion to the culture of ancient, medieval and eracEurope. At this
time the Maharaja of Baroda was in London. Sri Aimdo met him and secured an appointment in thedastate
service. He worked at Baroda from 1893 to 19061906, he left Baroda for Kolkata. Then he joined ttationalist

political party and was recognized as the mostdra@d nationalist, advocating complete independéordadia.

In 1904 he started practicing yoga and startetingespiritual experiences. In the famous Alipomi case he
was imprisoned for a year. Continuing his practi€eyoga in Alipore jail, he got Vasudev realizatiddoming out of
prison he left for Pondicherry, in French Indiali®10. At Pondicherry, his spiritual progress geemsified. It continued
until his death in 1950.
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20 Shaurya B Brahmbhatt

The one whom we endorse as sweet Mother was ¢fivee names at birth viz, Blanche, Rachel and Mib&a
the three, only Mirra came to be used in everydfy Interestingely, Mirra means ‘miracle’, even B&nche means
‘white’, i.e. Shewta or Mahashewta. Mirra Alfassasaborn in Paris, on Sunday,*2Bebruary, 1878 at 10.00 a.m. It was
Sri Aurobindo who gave her the name of the motliter a&he arrived and settled in Pondicherry. It wWas Master, too,
who further trained his disciples to call her bg tame of the Mother. He also prevailed on thetod& upon Mirra as
their Mother as much in spiritual matters, as fibother purposes. This decision of our Master wds;ourse, primarily
spiritual. It was based on his thorough knowledfjthe ancient tradition of conferring on motherh@agber most sanctity
and honor. It was also in accordance with his nooerexperiences as a seer and yogi at Barodaafisstlater at the
Alipore jail in Kolkata, and in Pondicherry.

Has he not placed at the very core and the cefitnes unique integral yoga, the integral philospptne Divine
Mother or the World Mother representing the primakdborce of the Supreme? At the head she stant#thfand toil and
fate. She is the force, the inevitable word, theymed of our difficult ascent from the present comntmmanity to the
preordained divinity of the future. Who else kneeitbr than Sri Aurobindo that in all well known otties, civilizations
and Mystery traditions the pride of place has bessigned to the mother since time immemorial? @aresl motherland
India, leads all such countries and cultures ia thspect. No man knows for how many centuriesbeloved Bharat has
been proclaiming that one’s own mother and one’s awtherland are greater far than heaven itsaffil&ily one of our
sacred Upanishads, viz., the Taittariya Upanisbadfirms the truth of the same dictum or mahavakyahe sermon or
the convocational message delivered at the tintedofing farewell to the accomplished shishyas erdisciples, the Guru
is quoted as saying, first and foremost ‘becomeotie unto whom the mother is his God! Only aftés the significant
injunctions, other commands are pronounced. Thegg wpon the young graduates to ‘become the one whtmn the
father is his God! Become the one unto whom thesGigehis God! This is the commandment, 'the Teitconcludes,
‘this is the advice! This is the discipline to befaced by you unto yourself.’ Indeed quite remaitkais the prime
emphasis placed here on the mother. She figurdheinvery first sentence of the convocation commanttnof the
Upanishad.

Sri Aurobindo, the encyclopedic scholar, was egqualare that in many other religions and religitraglitions
of the world, it as the mother goddess who wasestlas ‘divine principle and force’. In Judaism, fiostance, the mother
Goddess figures as the one occult force of the evhadation. She is ‘responsible for the maintenareggroduction and
devolution of the form principle. She is the creattonsciousness principle’. In the equally anciémyi tradition of South
America, coexisting with Mayan culture of today’'saBil, Chile, Argentina etc., and the Great Motlerevered as the
‘birth-giver’. Likewise in the earlier mystic tratbns of Egypt, Greece and Rome, the Creator Matfas worshipped as
the ‘Gnosis’ or ‘primordial Intelligence beyond tight and concept.” What however weighed most withA8robindo in
this regard was his seer like visionary insighbittie holistic significance of the mother principido doubt it stemmed
out of his vast study of all kinds of traditionstbe world. But the unique place Sri Aurobindo gavanotherhood was
chiefly derived from his intimate study of anciéntlia’s Vedic, upanishadic, Tantric and other dtoneses of the hidden
meaning of effective spirituality. Almost all ofém integrally contained the significance of the meotprinciple as the
breath and final spirit of true God knowledge. Tisaivhy he evolved and explicated the concept efRivine Mother in
all his writings ranging from the micro size bodkle The Mother to the mega size treatise, The Difgne. The ideal on
which the attribute mother is built, is thus thairidation of the Integral yoga. All this analysisnimstrates that Sri

Aurobindo’s concept of mother was not of the worldider. Far from that, the world Mother of hiseigtal vision is the
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Spiritual Power Direct from the Supreme 12

consciousness—force, the Adya-shakti, the yoga-rmaythe sole Divine being—Satcitananda. The Divifether of this
Omnipotent nature has assumed the role of the ‘lBx&t of the Divine plan of the Supreme. Therefoiteis she, who
holds the truth of His intention. It is she who rfests eternally, whereas he is the One who is festeid through her. As
such, without the Mother, the Divine is unmaniféstd she, on her part, does not exist without Hiilmis account goes to
elucidate that Sri Aurobindo’s choice of the epitmaother’ for Mirra Alfassa was holistically meangful. It has all the
integral weithage of his spiritual knowledge andigl realizations. Mirra Alfassa, too, was pnaiaently qualified to be
elevated to the lofty position of the Mother of 8rrobindo Ashram, Pondicherry. Since her nameydimeans miracle
or wonder; she first proved to be a wonder child #ren in course of time became the wonder Motbeall who had the

good fortune of being her disciples, devoteespfedirs and adorers.

As mentioned earlier the Mother was born in Pans2f' February 1878. Her mother Matheilde Ismalun, was
from Alexandria, in Egypt. Her father, Maurice A8t was from Adrianapole in Turkey. They met antdrgarried at
Alexandria. A few years after that they migrated-rance in 1877, and lived in Paris. Without tHeiowledge young
Mirra started developing occult and spiritual giied and abilities from her earliest childhood litsEspecially in the
matter of her yoga sadhana she started it fromvhey birth. As if to emphasise her uniqueness, elven mother,
Mathilde, used to constantly tell her that she tvas to realize the highest possible Ideal. Acawglyi, Mathilde taught
Mirra * the discipline and the necessity of selfgetfulness through concentration on what one isglm life. As a result,
Mother Mirra was spiritually quite conscious eventlee age of five. To quote our sweet Mother's owords, ‘the
beginning (of her sadhana) was made in the womiathilde. Around the age of five years mother ugedeel that a
Light and Force above her head penetrated her laeidgradually shaped her life. It was from thag #itat began to unify
the divergent parts of her being as also her cdittiary wills, around the psychic. This shows timaither’s psychic being
was already well developed in her childhood. Atesewer thereabouts, Mirra could wield that (psycHigcke to correct an

injustice, committed by a bully of thirteen.

Extraordinarily, Mirra joined a school to pursuerleducational career at the age of nine. But hegrpss in
learning was very fast. On account of that sheivedeon completing her schooling a prize for hobtgaachievement.
She was already a writer by then, and producedifstiknown writing in the form of a school essaglled * The Path of
Later On’. During these school days Mirra also rédadugh her fathher’s 800 volume library. She ®ddvith ease and
facility even the special mathematics taught to brether, Matteo, for his admission to the polytdchin Paris in those
days, i.e., the last decade of th&' t@ntury.

Mirra’s progress in the occult sciences too, warmarkable. It was also accomplished during hehgidl. As
part of that knowledge she learnt how to transfpimgsical pain into Ananda. Side by side she letenhis and piano,
drawing and painting, during girlhood. Between #ieventh and thirteenth years of her early liferrihad a series of
significant spiritual experiences too. They revdale her ‘not only the existence of God but alsonimgossibility of
uniting with him’; man’s possibility of manifestinglim on earth’. This knowledge of a practical diicie for the
fulfillment of the possibility, says sweet mothewas given to me during my body’s sleep by seveathers.” She was
led to call one of them Krishna, even though shewknothing about India and Indian religion and ity at that time.
What is more, Mirra became aware that, it was Withn, that the divinework has to be done by her soprather than
later. Accordingly as we all know now, she realized29” March, 1914, that the Krishna of her early teendgiens was

none other than our loving Master, Sri Aurobindo.
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22 Shaurya B Brahmbhatt

Equally marvelous was another extraordinary exqpee of mother. She has herself recorded it irptegrers and
meditations. Between the age of thirteen and fewrtenother writes, “every night for a year, Iwent of my body and
rose straight up, ” dressed “in a magnificient goldobe...then | would see man, women, children nodah, the sick, the
unfortunate, " all “coming out from every side...; g@0n as they had touched (the robe) they wereartedfand healed.”
Such extraordinary occult experiences went on pgurnto mother’s teenage. Meanwhile, during thé fiegr years of her
teenage, she studied and mastered the art of painti keeping with this trend, she utilized theipe between her 18
and 29 year (1896-1907), for cultivation of her vital hgiand aesthetic consciousness. This was donegtitbe leading
artists of the day. During the same period Mirraoterthree of her compositions including “A Saphirale” which
expresses which expresses the ideal of overmiratiore In two years between her™& 20" year, Mother attained a
conscious and constant union with the Divine presgim her all alone, i.e., with absolutely nobadyhelp her, not even
books. An achievement of this order is very raréghm whole history of yogic or spiritual sadhartavds much later that
Mirra came across Swamy Vivekananda's Raja yogaelped the Mother to achieve within a few monthspaitual
height which would otherwise have taken years fache All such surprising gain was made by her efehe was
nineteen. At the age of twenty Mirra Alfassa gotrmeal to the artist Henri Morriset and started st§3§ him in painting.
Soon she gave birth to her only child, Andre Matisn this way Mirra the super spiritualist, seam$ave intentionally
sought to go through the experiences of a womaingiirth to a child. Her purpose was to exploid@raportant avenues
of ordinary human experiences and to prove thaulb@nd spiritual knowledge can be gainfully apgli® each such
experience. Note that she always used to cure hilef'scillnesses without ever calling a doctor. Maosignificantly she
taught young Andre the occult process of comingadtis body when he was just eight years old. A®gi she had a
spiritual purpose in choosing and going throughrgespect of human life. Such a conjecture growsenvalid when we
learn that she married Paul Richard later in 1@itGHe purpose of converting him from his statusibhuti—the Lord of
Falsehood to a non-asuric manifestation. For theeseeason she went to Algeria to acquire mastegy tive occult
sciences from the master occultist Theon, whomdgseribes as the vibhuti ---of the asuric—the Lofdeath. Adolf
Hitler was yet another asuric manifestation whom Mother successfully outwitted and destroyed. déadepiritually

purposeful are the ways and acts of Yogic avatars!

Yet another wonderful thing was done by Mirra, thieacle at the age of 20 or so. An Indian myst&t fmer and
gave her a translation of the BhagwadGita. He ®aMother on that occasion, ‘read this and taketakd Krishna as the
symbol of the immanent Divine, the Divine withinwbMirra followed his advice. As a result, in a nib the whole work

of mastering the Yoga of the Gita was done by her.

It was at the age of 22 that Mirra heard aboutRblsh occultist Max Theon and his wife. He was fidwnder of
LE MOVEMENT COSMIQUE and editor of its organ LE REN¢ COSMIQUE (the cosmic review). She met Theon in
1905 and found him to be ‘a vibhuti of the Lord@éath’. He was as the Mother says, ' one of the @wiginal Divine
emanations who became Asuras. In October 1906 Metbat to Algeria to study occultism from him andrh Madam
Theon. when Theon tried to overpower her, our Motbkl him on the very first day, that her psych&ng governs her
and that she is not afraid of anything. Madam Thetio was a greater occultist saw the occult crowtwelve pearls
over Mother's head at the very first sight. The Wdtarown signified that Mirra belonged to a highegion of
consciousness, more luminous than the overmind.akadheon recognized it and helped Mirra to becoaotally
conscious of the Light. It was absolutely puredaazlingly white that eyes could not look at it.eTdccult crown had been

always with Mother Mirra.
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It was in 1906 —07 that Mother also met Paul Ridh&le was a theologian and a socialist. He hadeca
member of Theon's group. Mother cultivated acquaine with him because she was required to transfonmfor the

sake of evolution.

Mother, after paying a visit to Algeria in 1907pped her association with Theons altogether. Gbte
separation from Henri Mriset in 1908. The six yefaosn 1908 to 1914 were a period of Mother’s infeaglevelopment.
In the company of Paul Richard, she read a largeben of books on philosophy, religion and spiritiyalSuch extensive
reading equipped her with encyclopedic knowleddee &xercise also led her to the realization of $bimg luminous and

true beyond the synthesis of all mental knowledge.

In April-May 1910, Paul Richard showed Mother afaigraph of Sri Aurobindo. On May"She married Paul
Richard to accomplish the occult work she had tmddim. Another spiritually important activity Magr initiated was
the commencement of her spiritual diary, Prayeis Mieditations, on ¥ Nov. 1912. It was started soon after she had
clearly identified the various items of spirituabfkk needed in the future. The first of the thingsMother noted was to
become conscious of the Divine presence and uriteitvSecond, realize the higher plane of conseness; third, put the
earth in connection with the various fountains ofvarsal force still sealed to it; fourth, speaktbe world the eternal

word and collectively establish an ideal societytfe flowering of the new race.

From the very beginning of her worldly life Mothased to give evidence of her supersensitivithiogs occult,
mystical and extrasensory. One example of this,kiod yet noticed here, is her ability to recolleae or the other of her
numerous past lives. She used to regain the meafgusevious births even as a little girl. Anothastance of her occult
sensitivity is of her ability to read and feel tbeming events of the future. In keeping with thasulty Mother Mirra
decided in January- February 1914 that within dagermumber of months she would achieve union waigh psychic
presence, the inner Divine. She no longer had dngrdhought, with any other concern. Of coursehinithe next few
days the destined meeting of the Mother and thetdvlazn the physical plane was to take place on28fe March.
Accordingly she left France for Pondichery dhMarch 1914. On her way she visited a museum abCEiypt. As she

was looking at a mummy there she got distinct méssaf a past life as an ancient Egyptian Queen.

When Mother first met Sri Aurobundo, she couldogruze in him the well- known being, whom she utedall
Krishna. With reference to her spiritual experiendéother described it as a ‘massive silence’ wislre did not have a
thought in her mind, where she was absolutely tomplete blank. On the part of the Mother, her-satfender was
absolute and unreserved. On touching the feetioA®obindo, on the same occasion, she underwenexperience of a
descent of supramental power into her. It led Motioerealize that the descent of power was the sigaificance of
‘pranam’ or touching of feet so common in our coyritere. More significantly still Mother had the idalini experience
on 27" July, 1914. With a rich plethora of such out a thiorld spiritual experiences garnered for aboutnbhths, Mirra
departed from Pondicherry on ¥ eb. 1915, due to French govt. regulations duviag period. She left behind her
psychic being with Sri Aurobindo. So absolute was $urrender to him that she was able to recoeen f1 very serious

illness by simply writing a letter to him on'3®arch, 1915.

Mother returned to India on 24\pril, 1920 to settle in the country permanentiie first important achievement
of the Mother after her second coming was Paul &it’ls decision to go away. By this time Sri Auradnhad brought

down the supramental light into the mental world avas trying to transform the mind. But he foundrntendless work.
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Nothing seemed to get done. Then Mother gave hinpéesonal impression of how to go about it. Adogther method,
both of them descended almost immediately fromMi to the Vital, and so on quite rapidly, leavithg Mind as it was
fully in the light but not permanently transformeittually, it was mother who went through the expece practically,
objectively, whereas Sri Aurobindo experienced rityoin his consciousness, not in the body. But bedy always
participated. When she descended into the incomsitighis manner, she found the Divine preseneesethin the midst of
Darkness. Thus the non-alienative collaboratiorthef two supreme spiritualists continued from threetiof Mother’s

return in 1920. From that point of their ascent ards, higher and higher levels of consciousnessdbd fixed in matter.
By 1926, the overmnd was brought down into Mattedt an overmental creation came into view. When Motirought

the overmind down into matter, here on earth, nesaand all kinds of things were beginning to hapder e.g., she
asked all the gods to incarnate. In this regard,s#w Krishna who had always been in rapport withA8robindo and

asked him to come down in his body. It was No¥.2926. Thus the realization of 1920 made possiiedescent of
Krishna into Sri Aurobindo’s body. Krishna consehti® descend and be fixed there as a permanentruesAs a
realization of utmost significance, it marked antang point in Sri Aurobindo’s sadhana. For it wagportant FOR THE
CREATION as a whole, not alone for himself. Therwards the descent of the superind into the incensciand

manifestation of the supermind in material lifeb®meathe clear object on which Sri Aurobindo and Mather worked

together. A major portion of this work, in its extal aspect was the development and organizatiotiheaif research
laboratory that was Sri Aurobindo ashram. It wasated for a dynamic sadhana which would acceléhatevolution of
the supermind in the life of the earth. The entirganization embodied the dynamic principles of sbpramental yoga.
All activities were under minute observation of 8rirobindo and the Mother, everything was undet. testhis task the
Mother began as Shakti in action. After all she WesDivine Mother though in an appearance of hutyavhich she had
assumed in order to bring down the suupramentaf. ddatribution in what can be termed as the “cafational”

objective was in the form of supramental sadhanaas unique since it was along a path never tsodrtyone. No doubt
Sri Aurobindo did it in principle. But he gave tlebarge of doing it in the body to the Mother. Butem they were
together engaged in the stupendous task ‘all...leogtitces were fighting.” They tried to kill the Mudr. But Sri

Aurobindo always saved her. All this seemed to teresry great BODILY difficulties for him. Consequty he

concluded that one of them must leave the bodyy Higcussed this a great deal and Mother told 8rbBindo that she
would like to leave her body. But the Master intargd and stopped Mother from doing so because'akire could do
the material things.” After this decision, Sri Abindo gradually let himself fall ill and left hisody. He however knew

that Mother’s body was indispensible for the wdvKithout your body the work cannot be done’, hedsai

After Sri Aurobindo left his body, it was the Mett's spiritual task to be the ‘protagonist and oardtor of His
work’, the work of preparing the ground for bringimbout the supramental manifestation on the ebttither says in
order to be able to continue the work, the firghghwas to continue to be in her body. When he wentof his body, Sri
Aurobindo entered into Mother’s. mother understtivat now onwards she had the entire responsilfdityall the work
and for the sadhana. Therefore, during the firstytsars (1951-1960) after Sri Aurobindo’s passiMgther made one set
of things ready, the most significant of which whse Ashram School. Mother enlarged and declared lte the Sri
Aurobindo International University Centre. Next, @9" February, 1956, she brought about the first supraat
manifestation. From that day, she began to havereqres of the supermind in Matter. GhNov. 1958, for instance,

she had the experience of ‘a formless, limitlesstVgenerator of all creation at the very bottonmobnscience’.
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Towards the end of 1958 Mother formulated the reg¢rfuestion of how to fix the supermind in the po®n
July 24" 1950, the supramental light entered directly iméo body and ushered her into the world of trutie &mained
there only for one hour because she had to with@radvset to work again. In this way, the transfdaromaof the body was
brought about. Side by side, the Mother made dmdes with regard to the nature and origin of pamd Death.
Gradually, she was also building a new materialypebdody of the supramental light and power. In ladige various ways,
she hewed a new path and a new curve of developiméetrestrial evolution. A turning point in Mothg work for the
earth came in March 1962 in the form of the begigrof the formation of a ‘new type’ on earth. Dugritihe night of April
12, 1962, the old body was utterly failing on aauoof the formidable pulsations of the eternalpstudous Love which
was carrying the universe further in manifestatiBat this experience meant that the Supramentalifielstation was
realized. At that instant, the new “something” eetea terrestrial body. Now, ‘there only remaineddevelop the new
body.” For that work, eleven years were left to Matbefore coming to the Mystery of 1973. In thesaven years the
incredible “process” unfolded step by step. Finatiythe year 1973 something happened, perhapsotinglete fusion of
the two worlds. However, it remained the ‘most agtdinary secret’. For Mother left her body withoetealing it. It was
a secret in which the experiences of a new teragstansition were laid out step by step. Befoes, ISri Aurobindo’s
secret as well. For they are the same. That skacktiothing to do with philosophy, but with livimyolution. Both of

them came to open that new evolutionary stage adeathless state other than physical immortality.

CONCLUSIONS

This shows the great spiritual journey of Sri Auratm and The Mother which is totally for the markiand
future mankind and somewhere we find the promi$élseosuperman and supermen hood in their writiliggir writing is

the guide for those who want to march rapidly & évolutionary journey of consciousness.
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